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Legacies of Kirishitan Culture:

The Origins and Present-Day Interactions between Japan and Europe
Nanyan Guo

Kirishitan culture is the cultural fruition of interactions between Japan and Europe
that continued for about 100 years, from the day of Francis Xavier’s arrival in Japan in 1549
to the Tokugawa shogunate’s ban on ships from Portugal in 1639. Its hallmark is Kirishitan
literature, which was created through cooperation between KEuropean missionaries and
Japanese believers.

Because of the policy of religious prohibition, it may appear that Kirishitan culture
was wiped from the surface of Japanese society, but it was not completely eradicated. It has
reached the present day as an unbroken, underground current of Japanese culture.
Professions of faith by hidden Kirishitan shocked the world when they were discovered at
Oura Church on March 17, 1865. But this so-called “miracle” had already been prophesied by
Francis Xavier. He confidently stated, “As far as I know, the Japanese nation is the single and
only nation of them all which seems likely to preserve unshaken and for ever the profession of
Christian holiness if once it embraces it.” Christianity has permeated Japanese society since
the start of modernity, and present-day Japanese people, consciously or unconsciously, make
frequent use of Christian symbols (the nativity, the Cross, church architecture, church music,
the Bible terminology, saints’ days, etc.) in everyday life.

The joint efforts of missionaries and Japanese people that created Kirishitan
literature in the 16th and 17th centuries resumed at the end of the Tokugawa shogunate and
early Meiji period, and continues into the 21st century. There are about 3,000 books written
and published in Japanese by around 300 Western missionaries; these include updates to
Kirishitan culture, such as doctrine, prayer, liturgy, meditation, biographies of saints,
dictionaries, essays, epistles, poetry, dialogues, and translations of the Bible, as well as added
genres like speeches, dramas, diaries, musical scores, picture books, other literature,
travelogues, and scholarly research. The fact that they produced such a great volume of works
in between their busy activities of religious missions, social services, and education, and used
Japanese, a language with a far more complex writing system than Chinese kanji or Korean
hangul, could be considered a accomplishment of “great cultural effort” in East Asia.
Furthermore, these works were made possible through the cooperation of Japanese people.

In this presentation, I will explain Kirishitan-era missionaries’ acquisition of
Japanese and their understanding of Japanese culture, introduce the literary and ideological
characteristics of works written in Japanese by missionaries since the modern era, and reveal
how the nearly 500-year interaction between Japan and Europe has materialized in

“Japanese literature by missionaries.”
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Francis Xavier’s View of Paganism and Shusaku Endo’s Silence-
16th-Century European Missionaries to Japan
as Considered from the Study of History and Literature

Shinzo Kawamura

In late 2016 and early 2017, one film made waves around the world. Directed by
Hollywood master Martin Scorsese, it was an adaptation of Shusaku Endo’s book Silence,
published 50 years ago.

Just how historically accurate is the novel Silence? It primarily depicts three Jesuit
missionaries in a symbolic way. These three are Cristovao Ferreira, a Jesuit superior who
committed apostasy; Sebastiao Rodrigues, who smuggles himself to Japan to investigate
whether that apostasy really happened; and Francisco Garrpe. In historical fact, there were
two separate groups that landed in Japan intending to investigate Ferreira, and these
included several missionaries. The first group had seven members and was led by Antonio
Rubino. They arrived on August 11, 1642. Immediately after they landed, they were arrested
and transported to Nagasaki. They were questioned and tortured by Nagasaki magistrate
Masanobu Yamazaki, and all were martyred. Garrpe is modeled after this group. The second
group arrived on June 27, 1643, and had ten members, including Giuseppe Chiara. They were
sent not to Nagasaki but to Edo, where they were questioned and tortured by shogunate
inspector-general Masashige Inoue, and all of them committed apostasy. The novel’s
Rodrigues is modeled after Chiara, who later cooperated with the shogunate under the name
Okamoto San’emon.

What is important here is that the two groups that smuggled themselves to Japan
with the same intentions diverged into “martyrdom” and “apostasy.” It is also important that
Masashige Inoue was the one who questioned the group in Edo and persuaded all of them to
commit apostasy. The details of Inoue’s examinations are documented in “Kirisutoki,” a record
that Fukuyama feudal scholar Zensai Ota compiled in 1797 from the religious prohibition and
from memoranda passed from Masashige Inoue to his successor Masafusa Hojo. Interestingly,
in this record, in the passage on the topic “discussion of Masashige’s pressuring Portuguese
Jesuits under suspicion to abandon their belief,” one can read Inoue’s (the Edo shogunate’s)
strategy for driving all members of the group to apostasy.

“If God 1s the creator of heaven and earth, why does His power not extend to this
country which He has made?” “The idea that people currently enjoy themselves in the present
day and fall into an inferno in the future, that everyone belongs to God, that the people in the
world He created will fall to the wrong path, and that we human beings should follow His
laws, is absurd.” These questions appear in Endo’s novel Silence as interpreters’ words: “If
God is truly compassionate, why do you think he imposes so much pain and difficulty along
the path leading to heaven?” The shogunate seemed to think that this kind of question would
completely defeat the Christian missionaries, and from there we can perceive the basis of
their “view of paganism.”

However, Inoue’s questions had already been recorded as difficult questions that
had frequently been presented by Japanese people since the time of Francis Xavier (in the
Yamaguchi dispute) and provoke questions that touch on the foundations of Christian
doctrine. These are questions about the Christian Creator, the existence of evil, and free will.
They point up the fact that a doctrine persisted that Japanese people remained unable to
comprehend.

By bringing up Japanese people’s serious doubts about Christian doctrine, this
paper will consider the differences between Japanese and European senses of religion, and
the differences between Buddhism (natural, reality-based ideology) and Christian thinking
(supernatural, free will) that those senses of religion are based on.
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Multi-languages and Multi-cultures in Japanese “World Map” Folding Screes

Angelo Cattaneo

One relevant consequence of the presence of the manban-jin and of the complex
interactions that developed in the context of the encounter with the Japanese political,
religious, and military elites, was a new emplacement of Japan and Europe at the global scale
in both European representations—which integrated knowledge developed within the rich
Japanese cartographic tradition—and in Japanese ones, in parallel with the process of
Japanese political unification brought about by the Oda Nobunaga, Toyotomi Hideyoshi and
Tokugawa Ieyasu.

The topic of cartography, in particular world cartography, was one of many nanban or
foreign topics treated by Japanese painters on the broad surfaces of byobu. There are circa 30
known and extant so-called cartographic byobu. Most of the screens include a planisphere
depiction on one side and some form of cultural intelligence on the other. At this respect,
cartographic byobu are a contact zone in which multi-languages and multi-cultures converge,
overlaps and were mutually transformed in early modernity. They were part of the global
circulation of material culture and knowledge that resulted from the combined agencies of the
Iberian expansions in Asia, Jesuit missionary strategies, as well as circulation of material
culture between Japan, China and Korea, in the contexts of Hideyoshi’s unsuccessful
attempts at Japanese expansion in Korea and subsequent diplomatic relationships developed
by the Tokugawas.

Japanese painters addressed the geography of the world by re-elaborating works from
three main cartographic genres that reached Japan since the mid-sixteenth century. These
genres included Western maps of the world (in particular, Portuguese manuscript
planispheres and Dutch printed planispheres largely based on Portuguese manuscript ones,
like those of Plancius, Blaeu and Peter van der Keere); the planispheres written in Chinese
and printed in numerous editions in the context of the mission in China by Matteo Ricci, in
collaboration with the scholar and mathematician Li Zhizao and the printer Zhang Wentao, in
particular the Kunyu Wanguo Quantu (1602); finally, Sino-Korean cartography, in particular
the Korean transformation of Yang Ziqui's Integrated Map of the Historic Boundaries of
Nations and Capitals, also known as Map of the Great Ming Nation.

Rather than reflecting specific scientific or technical features as previous scholars
have highlighted, the heterogeneous maps and composite iconography of the cartographic
byobu enable one to draw a cultural geography of ideas and material culture reaching Japan
during the nanban century. Once observed from this perspective, the cartographic, graphic,
textual and iconographic features of the hyobu become fundamental elements to trace, on the
one hand, the circulation of knowledge, people, ideas and material culture at the global scale
in early modernity and, on the other hand the specific place of Japan within this broad
cultural flows.

There are two major implications that emerge from this perspective: the first is the
breaking of linear Eurocentric models of circulation of knowledge, people, and ideas — such as
West-East relationships — still very popular, but ill-adapted to articulate the complex system
of maritime and terrestrial routes that linked port cities in Europe with port cities in Asia and
the New World. The second, highlights that instead of a linear model based on the simplistic
West-East circulation, the analyses of the corpus of cartographic byobu highlights a more
complex radial system of vectors that departed from and arrived to a major fulcrum: the
port city of Macao. This system of vectors is paired by independent linear vectors
linking Japan, Korea and China as well as Amsterdam (directly or via Batavia) with
Hirado and Nagasaki.
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The Role of Protestant Missionaries in the Modern Period of East Asia

Jianhui Liu

It has been universally acknowledged that without a series of common fixed concept,
which people are so dependent for communication, profound exchange of ideas couldn’t have
be accomplished both exactly and accurately, or the true meaning behind the word couldn’t
have been fully understood. Although from ancient times to the present, concerning terms of
communication, conceptual system has been established, developed and improved, inherent
conceptual system in China began to collapse by the impact of Western culture and literature
late in the 18th century and early in the 19th century. In this situation, the whole system of
concept from the West was to be accepted by all means. How did this start and proceed?

Detailed textual researches and analyses have been conducted on the compilation of
“Dictionary of the Chinese Language”, by studying the activities of Protestant Missionaries,
among whom Robert Morrison pioneered the early development. The study shows that in
modern China and the entire East Asia, a set of ideas in communication and expression
originated from the concept translation and interpretation in this very dictionary. They made
it an earliest possibility that thinking and talking by terms of Modern could be performed,

even if some of them were just barely in embryo.
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Fr. Sauveur Candau M.E.P.’s Contribution to 20th Century Japanese Culture

Kevin M Doak

Sauveur Candau (1897-1955) is known as the missionary to Japan who had the
greatest fluency in the Japanese language; he was also the most famous Catholic in Japan
during the 1950s (along with his friend, Chief Justice Tanaka Kotaro). He first came to Japan
in 1925 as a missionary with the M.E.P. and stayed until 1939 when he was drafted to serve
in World War II. He returned to Japan in 1948 and stayed until his death in 1955.

Because of Fr. Candau’s remarkable fluency in Japanese, he gave many lectures, radio
talks and published a great many essays in Japanese in both the prewar and postwar period.
This activity alone should be reason enough to give serious attention to his contribution to
20th century Japanese cultural discourse. But in my short talk I would like to focus on a
somewhat unique aspect of Fr. Candau’s approach to understanding Japanese culture.
While many Christian missionaries may have advocated the modernization of Japanese
culture as necessary to make it more receptive to the Christian faith, Fr. Candau was very
critical of modernism and extolled the virtues of Japan’s traditional Confucian ethics. He

»”

specifically condemned the three errors of modernity (“everything is relative,” “everything is
permitted,” and “everything is possible”) and warned the Japanese people against adopting
such modernist values. He described Japan as a country suffused with natural virtue, and
encouraged a better appreciation of the role of the Natural Law in Japanese culture. Today,
when some Western critics attack Japan for not modernizing its culture enough to be
compatible with Christianity, and others argue that it is Christianity that must be
“modernized” (inculturated) to fit Japanese culture, Fr. Candau offers an important third
way: the common ground of unchanging Truth as universally valid for all cultures and time
periods. The fact that Fr. Candau was able to articulate this perspective in Japanese for many
years suggests that his influence on 20th century Japanese thinking may have been greater

than we often have appreciated and may have contributed in significant ways to the vitality of

the Natural Law in contemporary Japanese culture.

12



S« v Koo 20 il A AT b ~DE R
T4y s K=

V==L J1 2 RY (1897-1955) (X, ARIZR- TELLEHENORNNT, AARFED K S
BChHhoTo e LTHLBNT WD, £i2, 1950 FFROB AR TR L ELRAT N v 7 EETHH
ol EOKNTHoTimBEEEOHFHRLL, ML N vy 7 E LTHATHST), B
VR TIX 1925 FRIC R U ANEBEH SO BEZETE LToIHTRA L, 1939 45, 5 R KHE G
LENDETARITHE L, D%, 1948 FFITHRH L, 1955 FICAT 5 ETHARTED
L7,

712 RUMAITZEDOTIES LW HARGEO I T, BRI ORI DTz > TE L OFBEETTV,
TUAICHE L, FEHARETHRL-Z vy 28I ED, 2O OIFEZ T 2D BT
t, RO 20 fitfd B ASUE~OFBNIZ 272 BT 5, L LAEIO®RE T, v Kot
RO AARSALBMFIZ T IR0 B0 fLAC R A Y T TR, 2 OX U 2 NEEHNIT-H
D, XUVRANAOZREERD T HIeODICARULOERIEEZRFL LT EEZE X bR DT L
T, Ay FouMRIGERERLE L ILH L, A ARDEROREHMILEZHE L, T &<

HERMED ZDDFRY ——FT R TUIERITH D, TITIFHFEND, TXTIARETH H—
—%#%L\_mioﬁﬁﬁfﬁ%ﬁﬁﬁ%ﬁwﬁn@mibHK@A%_%% ol MR
X H AR AR EEIRNIZETH S Lk~ AARYEIZEB W THRERRZ LTV H%EE % K
PNz L5 LT,

A B, & ZITHEPEOPFEFE N, Hﬁﬁ%@ik%%Uzbﬁ&@u@&E’FRMszwﬁ
W EERHHIT A LR D, HHWE, XU R MEDIEHICZFAARICE Lz TER L)
A ANT 2l —2a ) BRETHD EFRTDOIALBND, ZHICK LT RUMRIE
HERF-OEZRME LTINS, ZUE, T XTOE ERHRIZBWTHISN 72 < 3 fféTUWD
B WS @R TH D, I FUMKXNBRFEIZDEY, ZOB 2T &2 AAETHRIIEZ D
ZENTETWIZ LW ) FHRIL, AR D 20 Hfd B A~O BRI EN, 2 E TS T 7z
LLEIZZ R b D Tho7omaetE, £ LT, BURAABITB W THRKRIERR > TWD I, v
K OMOEHE/ HIETEB LIz ATREMZ R LT\ 5,

13



